‘THE TAO TEH KING, OR THE TAO AND ITS CHAI
ACTERISTICS by Lao-Tse Translated by James Legge PART
1.Ch. 1. 1. The %ﬂa that can be trodden is not the enduri
and unchanging Tao. The name that can be named s not he
enduring and wnchsnging rame, 2 (Concived of 29 inving
it the Originator of heaven and carths (conceive
of a9 having a name, i s the Mother of all things. 3. Always
< found, T deep mysiey
sound; But if desire always within us be, Its outer fringe is all
tha we shall sce. 4. Under these two sspeets, it Is realy the
same; but as development takes place, it rcelves the different
names, Togecher we cal therm the Mystry, Where he Myste
5 The deepiot i che gate of il that s subrl and wondertal
1. All in the world know the beauty of the beautiful, and in
o this they have (e dew of) what ulincs i ey
Ko the il of the skilful, nd i domg 4 v (che
idea of) what the want of skill is. 2. So it'is that existence anc
-existence give birth the one to (the idca of ) the other, that
difficuley and case produce the one (the idea of ) the other, that
fength 3nd shoriies Fahion o the one the gure of the
other, thas (the iess of), beght and:lowness aris from the
contrast of the one with the other; that the musical notes and
tones become harmonious through the relation of one with
amodhersand chat being before and behind give th i of one
following another. 3. Thercfore the sage manages affirs with-
out doing anything, and conveys his mstructions without the
use of speach. 4. All thin up, and there Is not anc
Which declines to show itslf they v and ther i+ 10 climy
e for thel ownershipsthey B Coroweh thei procees, and
there is no cxpecration (of 2 sevard fo the resules), The work
is accomplished, and there is no resting in it chieve:
meno) The work is done, but iow nopne can see “Tis this
that miakes the power ot cease o be. 3 1. Not o value and
mploy men of superior ability is the way o keep the people
Frotn rvalry among themselvey not to prize articles which are
[Eheult o procure is the way 0 keep ther from becoming
thieves: not to show them witat s likely to excite their desires
is the way to their minds from disorder. 2. Therefore the:
sage, In the cxereise of his government, empeics thelr minds,
B cher heltes, weakens Sheir will, an

i
d Stengthens their
ones. 3. He constantly (tries to) keep them without knowl-
edge and without desire, and where there are those who
kniowledge, o keep them from presuming t0.act (on 1. When
chere s his bstinénce rom action, good order s universal. 4.
1 The Tao i (iko) the empiness of s vesel: and in‘our
ioyment of It we, must b on our guard against all lness

low deep and unfathomable it is, as if it were the Honoured
Ancestor of all things! 2. We should blun our sharp points,
and pnrve th complicrions o hins e Should e
our brightness, and bring oursclves ingo agreement wich the
obscurity of others, How pure and sil the a0 15, as f it would
ever so oncinue! 3. T do not know whose son It s, It might
appear to have been before God. 5. 1. Heaven and carth o
ot act from (the impulse of) any wish to be benevolen; they
deal with all things as the dogs of grass are dealt with. The

‘Fom (any with to be) benevolent; they deal

ople s e dogsof o are deal with. 3.

“Tis emptied, yet it loses not it powets “Tis moved again, and
 the more, Much speech to swift exhausdon lead
four inner being guard, and keep it free. 6. The valley
s ‘not, aye the wne; The female mystery thus do we
Wame. Its gare, flom which at first they issueel forth, Is called
the root Fom which grew heaven and darty Long and unbre-
ks s Powr s, Used gty g o o
of pain. 7. 1. Heaven is long-cnduring and carth continues
250 why heaven and earth are ble to endure and
continu thus long | because they do not live of, or for, them-
Selves, This i how they are able o contimue
Therefore the sage puts his own person [ast, and yec
in'the foremost place; he treats his persan 2 If f were foreign
i is preserved. Is it not because he
B it therefore such ends are
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excellence of water appears in its benefiting all things, and in
icsoccupying wichou srving (1 the contray). the low place
which all men dislike. Hence (its way) is near to (that of) the
Tao. 2. The excellence of a residence is in (the suitability of)
the place; that of the mind is in abysmal stillness; that of as-
sociations i in their being with the virtuous; that of govern-
se (the conduct of)
affairs i inits abilty; and that of (¢he initiation of) any movc-
ment is in its timeliness. 3. And when (one with the highest
xcellence) doesnot wrangle about his low positon) ng one
finds faulc with him. 9. 1.Tcis better to leave a vessel unfilled,
than o attempt to carry it when it is full: If you keep fecling 2
point that has been sharpened, the point cannot long preserve
tts sharpness. 2. When gold and jade Al the hall, their pos-
sessor cannot keep them safe. When wealth and honours lead
0 arrogancy, this brings its evil on itself. When the work
ne, and one’s name is becoming distinguished, to wi
into obscurity is the wa feaven. 10. 1. When the intelli-
 and animal souls ate held together in one embrace, they
an be kept from scpararing, When one gives undivided atten-
tion to the (vital) breath, and brings it to the utmost degree of
comé as a (tender) babe. When he has
cleansed away the most mysterious sights (of his imagination),
he can become without a flaw. 2. In loving the people and
ruling the s, cannot he proceed without any (pupose of)
action? In the opening and shutting of his gates of heaven,
cannot he do 50 as a female bird? While his intelligence
Feaches in cvery dicection, cannot he. (appeat &) be without
knowledge? 3. (The Tao) produces (all things) and nourishes
thems ic produces hem and does not claim them as s own; it
does all, and yet docs not boast of i; it presides over all, and
yet docs not control them. This is what is called “The mysteri-
‘ous Quality’ (of the Tao). 1. The thirty spokes unite in the
ave; bu it is on the empry space (for the axle), that the
use of the wheel depends. Clay is fashioned into vessels; but it
is on their cmpty hollowness, that their usc depends. The door
and windows aie cut out (from the walls) to form an apart-
meng but it is on the empry space (within), that its use de-
nds, Thercfore, what his a (posicive) exisience seves for

fulness. 12.
take; Musics five n
five deprive the mouth of taste: The chariot course, and the
wild hunting waste Make mad the minds and objects rarc and
strange, Sought for, men’s conduct will to evil change. 2.
Thercfore the sage sceks to sarisfy (the craving of) the bell,
and not the (insatiable longing of the) eyes. He purs from him
the later, and prefers w ek the formes; 15, 1. Favout and
isgrace would ‘scem cqually to be feareds honour and great
calamity, 1o be regarded as personal conditions (of the same
. What is meant by speaking thus of favour and dis-
grace? Disgrace is being in a low position (after the cnjoyment
S voun The geting that (favous) leads o the appréfension
{of losing i), and the losing it leads to th fea of (il greater
mity)--—this is what is meant by saying that favour and
d uld scem cqually to be feared. And what is meant
by Saying that honour and great calamity are to be (similarly)
regarded as personal conditions? What makes me liable to
et calamic s my baving the body (which | all mysel): (1
ad o !

ot the body, what great

it"and b who would adminiser 1 with he o which e
cars to his own person may be entrusted with it. 1. We
look at it, and we do not sec it, and we name it ‘the Equable.”
We listen to it, and we do not hear it, and we name it ‘the In-
audible. We ty to grasp 1t and do not gt hold of it and ve
name it ‘the Subtle. “‘R{h these three qualitics, it cannot
made the subject of description; and hence we blend them
cogether and abain The One. 2. 1ts upper part is not bright,
20 s Tower pare s not obscace. Ceaseloes i 1t acton, 1oyt
«cannot be named, and then it again returns ang 3
nothing. This is called the Form of%l:e Formless, and the Ser
blance of the Invisible; this is called the Fleeting and Indeter-
minable. 3. We meet it and do not see its Front; we follow it,
en we can lay hold of the Tao of
e things of the present day, X
mow it as it was of old in the beginning, “this is called (un-
winding) the clue of Tao. 15; 1. The skilful masters (of the
e old, s, with & subtls. and cxquisite penctration,
comprehended its mysteries, and were dbep. (als) 50 35 10
clude men’s knowledge. they were thus beyond men’s
Knowledge, 1 wil mak an effor fo descibe of what sor they
appeared 10 be. 2, Shrinking looked they ike those wh wade
thiough a stream in winter; rresolute like those who are afraid
of all around them; grave like a guest (in awe of his host); eva-
escent e e that s melting avays umprerentious e wood
thas has ot been fashioned 10 afyhing vacant ke a valley,
and dull like muddy water. 3. Who can (make) the muddy
water (clear)? Let it g: still, and it Willygmdually become clear.
Secure the condition of restf Let movement go o,
and the condicion of rest will gradually arfsc. 4. Thes who
reserve this method of the Tao do not wish to be full (of
themselves). It is through their not being full of themselves
i ey i s o Seem o and o appear n and
¥ should be brought to
the utmost degree, and that of stillness %uznl:d with unweary-
ing vigour. All things alike go through ehelr processes of activ-
67 4 (then) we-sce thein recurt (fo their origina state).
hen things (in the vegetable world) have disglayed their
luxuriant giowth, we see cach of them return to 1 i
returning to their root is what we call the state of stillness; and
chat sillhess may be called a reporcing that they have fulled
their appointed cn e report of that fulfiment i the
tegular, nchanging rule. To know that unchanging rule is to
be intelligent; not to know it leads to wild movements and evil
isucs T nowiedg of th unchapging e prodices 3
(grand) capacity and forbearance, and chat capacity and for-
Daranee fea community (of fecling i
From this community of feeling comes a Kingliness of chamc-
wcrand he who s Kingike goeson to be hesven ke, I that
Hkines 1 heaven he gosscsscs the Tap. Possess
e endures long; and to the end of his bodily life, is exempt
from all danger of decay. 17. 1. In the highest antiquiry, (che
eople) did ot know thacchere were (chel rulrs). I the next
age they loved them and praised them. In the next they fearec
: g

g

em; in the next they despised them. Thus it was that when

faith (in the Tao) was deficient (in the rulers) a want of faith in
chem ensued (in the people). 2, How irresolure did those (ca
licst rulers) appear, showing, (by their retioence) the impor-
tance which they set upen thelt words! Their wark was donc
and their undertakings were successful, while the people al
said, “We are as we are, of ourselves!" 18. 1. en the Great
oo/ (Way o1 Method) ceased to b abserved; benevolence and
ighteausness came into vogue. (Then) appeared wisdom and
shrewdness, and there ensued great hypocrisy. 2, When har-
oy o onge prvaed throughout he s b, A
sons found their manifestation; when the states and clans fell
nto disorder, loyal minister 1
nounce our sageness and discard our wisdom, it would be
Deter forthe peopie a hundredfod. T we conld renonee our
Benevolence ane discard our ighteoushes, the people would
again beoome Blial and kindly, IFwe eould fenovnee oot artful
ontrivances and discard our (scheming for) gain, there would
e o thieves nor robbers. 3, Those thice metnods (of goven-
ment) Thought olden ways in clegance did fil And made
these names their want of worth to veil; But simple views, and

Courses pla
Ghew: 28, 1. When we genounce learming we have no troubles
e Geady yon and (faering) Yo' Sl s th difrence
they diply e mark hee v oo - Whar
the gulf berween shall All? Wha all men fear i i
feared; bur how wide and without end is the range of ques-
tions (asking to be discussed)! 2. The multitude of men look
st and pleveds 5 enfoying 3l banquet, 2+ 1
mounted on a tower in spring. I alone seem listless and still,
i dees having vt e no indicion o ht prsnce
Tam like an infumt which has not yer smiled. 1 look dejected
forlorn, as if | had no home to go to. The multitude of
men all have enough and to spare. [ alone seem to have lost
everything, My mind i that of & stapid mans | am i a stae of
dinaty men look bright and intellgent, while 1 alone
Secm to be bemghted. They loak pull of discimination, while
I alone am dull and confused. I seem to be carried about as on
the s, ifing a if | had nowhere 1 1eo. Al men have thir
Sphenc of actian, while | slone scer dull s incapable, Lk 3
rude borderer. (Thus) I alone am different from other men,
but 1 value the nursing-mother (the Tao). 21, The grandest
forms of active force From Tao come, their only source.

Eluding sight, eluding touch, T
crouch; Eluding touch, cluding sight, There are their sem-
Blances, all ight. Profound i¢ B, dark an : Things'
essences all there endure. Those essences the truth enfold OF
what, when scen, shall then be told. Now it is so; ‘tw

ol s rame-—what pases ot away:So in hei beutifular-
12y Thingeform and never know decy now [ that it is
50 with all the beauties of existing things? By this (nature of
the Tao). 22. 1. The partial becomes complete; the crooked,
stighs e rip, ull he worn ou, ncw. He whose

sires ate o gecs hems he whose (destes) are many goes
astray. 2. Thercfore the sage holds in his embrace the one thing

(of il manifests it to all the world. He is free from
self-display, and therefore he shines; from self-assertion, and
herefor h s distinguished; from slf-boasting, and thefore
s merit is acknowlodged: from self-complacency; and there-
fore he acquires superiorty. It s because he is thus free fom
striving that 10 one in the world is able to strive with
him. 3 That saying of the ancients that the pardial becomes
complece was not sainly spaken-al 1al completion s com
prchended undet it. 23. 1. Abstaining from spécch mar
$tho is obeying the spontaneity of his nature, A violent wind
does not s for a whole morning a sudden rain docs not last
for the whole day. To whom is  that these (two) hings arc
owing? To Heaven and Earth. If Heaven and Earth cannot
make such (spasmodic) actings last long, how much less can
man! 2. Therere when, one Js making.the Ta
hose who ar aleo pursuing i agiec wih i
S hioTare]Faslin [he emenleseariontor fisTcous
ree with him in that; while even those who are failing in
Both these chings agree with him where they fail. 3. Hence,
hose with whor e agrocsas o the Tho have he happingss oF
attaining to it; those with whom he agrees as to its manifesta-
tlon haye the happiness of artaining to it and those with
om e agecs in ther lure have dlso the happiness of c-
Saining (¢ the o). (But) when thete s not Fath suffcient
{on his part), a want of faich (in him) cnsues (on the part of
the others). 24. He who stands on his tiptoes does not stand
rm: e who streches s legs docs not walk (easily). (S0), he
who displays himself docs ot shines he who aselts his G
Views isor distinguisheds he who vaunts himselt does not
find his merit acknowledged; he who is self-conceited has no
superiority allowed to him, Such conditions, viewed from the
Standpoin of the Tao. are like remnants of food, or a tumour
on the body, which all dislike. Hence those who pursue (the
course) of the Tao do not adopt and allow them. 25. 1. There
was something undefined and complete, coming into exis-
encs hefort Heaven and Earth. How st was agd formicss
Standing alone, and undergoing no change, teiching cvery-
Where and in o danger (o being exhasod) It may be ro-
garded as the Mother of all things. 2. 1 do not know its name,
Shd 1 give i the designation of the Tao (the Way or Course).
Makirg an effore (Rnzher) to give i a name I call it The Great
3. Greae It passes on (in constant flow). Passing on, it becomes
Témote. Having become remote, it returns, Therefore the Tao
is great; Heaven s grea; Earch is great and che (sage) king is
also great. In the universe there are four that are great, and the
(sage) king is one of them. 4. Man takes his law from the
Earth; the Earth takes its law from Heaven; Heaven takes its
law from the Tao. The law of the Tao is its being what it is. 26.
LG is the root of lightness; stillness, the ruler of move-
ment. 2. Therefore & wise prince, marching the whele day,
does not go far from his baggage waggons. Although he may
have brillant prospects to look at. he quictly remains (n his
proper place), i nt to them. How should the lord of 3
Fyfiad thariots carry himselflightly before the kingdom? Ifhe
do actighly,he s lose s roae (ofgraviy ) i e procecd o
Evciment, he wil ose his hione: 27. 1. The sl
traveller leaves no traces of his wheels or footsteps; the skilful
speaker says nothing that can be found fault with or blamed;
IKC skilful reckoner uses no tallies; the skilful closer needs no
Boles or bats, whie  open what he hasshut will be impos
ble; the skilful binder uses no strings or knots, while to un-
loose what he has bound will be impossible. In the same way
the sage s always skilful ac saving men, and 5o he docs ot cast
oy ny man: he i ahways Skl ¢ oving
Hoes not cast sy, anything. This is call
his procedure.’ 2. Thérefore the man of skill is a master {t
|oo€:d up to) by him who has not the skill; and he who has
ot the skill is the helper of (the reputation of) hirm wh has
the skill. If the one did not honour his master, and the other
did ot et in i helpe,a (obscrsr) thorgh inclgent
might gready err about them. This is called “The atmost degrec
o Smysery. 38, 1, Who Knows s manhoods strength- et
still his female feebleness maintai to one channel flow
the many drains, All come to him, yea, all beneath the sky.
Thus he the constant exeellence tains; The simple child
again, fee from al sins. Who knows how white atacs, Yet
Zﬁ/ﬂl s s himself within black’s shade, The pattern of hu-
mility displayed, Displayed in view of all beneath the skys He
in the unchanging cxcelr(nce arrayed, Endless return to man’s
o sate has pade, Who knows o glory shines, Yot oves
race, not et for it I pale; Behold Bt presence i a spac
ious vale, To which men come from all beneath the sky. 'ﬁ\e
unchanging excellence completes its tale; The simple infant
Bis we hal. 2. The umirought materil, whon divided
2nd discribured, forms vessels, The sage, when employed, be-
comes the Head of all the Officers (of government); and in his
greatest regulations he employs no viglent measures, 29. 1. IF
£07 one skould wish (o get the Kingdom for himself, and to
effect this by what he does, I se that he will not succ
kingdom i a spiric.like thing, an y active
doing. He who would so win it destroys it; he who would hold
icin'his grasp Tose i 2. The course and,navure of things is
such that at was in front is now behind; at warmed
2non we freezing ind. Strength Is of weakness of the spoil
The stare in ruihs mocks our toil, Hence the sage puts away
excessive effrt, extravagance, and casy indulgence; 30: 1 He
‘who would assist a lord of men in harmony with the Tao will
ot assert his mastery in the Kingdom by foree of arms. Such a
course is sure to meet with its proper return.
fostis stadoned, briats and thotns pring ups In the sepaence
of great armics there are sure to be bapyears. 3. A skilful (com..
mander) strikes a decisive blow, and stops. He does not dare
(by continuing his operations) to asserc and complete his
mistery. Hle wll strike the biow, but will be on his guard
against being vain o boastful or arrogant in consequence of It
152 Srikes 5  matte of necesity: e srikes t, ut not fom
¥ mastcry. 4. When things have attained thei
they become old. This may be said to be not in
With the Tao: and what is not in accordance with it
Soon comes 1 an end. 31. 1. Now arms, Rowever beautful
are instruments of evil omen, hateful, it may be said, to all
creatures. Therefore tl ave d
plothem. - i superir man odinarily considers he el
and the most honourable place, buc in ime of war the right
hand. Those sharp weapons are instruments of evil omen, and
@ e sher only

their object

ind so he
g the light of

e
scs; victory, (by force of aims) is to him undesirable. To
Eomedr ts destable would be v deight In the slughter of
men; and he who delights in the slaughier of men cannot get
is will in the kingdor. 3. s of festivity (o be on
d and is the prized position; on occasions of mourning,
the right hand. The second in command of the army has his
place on the left; the general commanding in chicf has his on
ight;his place, that s, is asigned to him as I the rtes of
mourning, He who has killed multirudes of men should weep
o hemm it th bitterestgieh: and the ictor s barle s bl
place (rightly ing to those rites. 32. 1. The Tao, consid:
Ered as unchanging, has no name. 2. Though in its pimordial
Simplicity it may b small, the whole world ares not deal wit
(one eml ing) it as a minister. If a feudal prince or the king
could u:n}/ and hold it, all would spontancously submit
themselves to him. 3. Heaven and Earth (under its guidance)
s Togechrand send dow the aver dow,vhich ot
obmen,

accord. 4. As soon 2 it procesds to action, It has a name.
When it once has that name, (men) can know to rest in it,
‘When they know to_rest in it, they can be free from all risk of
failute and exror. 5. The relation of the Tho 10 al the world fs
like that of the grcat fivers and seas to the streams from the
valleys. 33. 1. He who knows other men is discerning; he who
knows hirmself is intelligent. He who overcomes others is
scrong; he who overcomes himself is mighty. Fle who is satis-

a (firm) will. 2. He who does not fail in the requirements of his
osicion, continues long: he who dies and yec does not perish.
the Grea Taol Tt ay be:

the right. 2. Allthings depend

on it for cheir production, which it gives to chem, not one re-

ts wor it docs
n(‘xrthalm the name of having done it. Tt clothes all chings as
% t, and mak i ir lord;-
¢ may be named in the smallest things. All things return (to
<helr toot and disappeat), and do not Rnow th 1
presides over their doing s0i-it may be named in the greatest
things. 3. Hence the sage is able (in the same way) to accom.
lish his great achicvements. I s through his not makin
imselfgreat thac he can accomplish hem. 35. 1. To him who
holds in'his hands the Great Image (of the invisible Tao), the
whole world repairs. Men resort to him, and receive no hurt,
ut (find) rest, peace, and the feeling of case. 2. Music and
dainies il make the pasing guest sop (for 3
though the Tao as it comes from the mouth, scems insipid and
as o favour, though i  worth being looked at or
listened to, the use of it is inexhaustible. 36. 1. When one is
about to take an inspiration, he is sure to make a (previous)
t0 weaken another, he will first
< cn him; when he is going to overthrow another, he
will first have raised him up; when he is going to despoil an-
other, he will first have: nm{ i o im'—<his s called i
ce

i
ing.the Tight (of his procedute); 2, The soft overcomes the
hards and the weak the strong. 3. Fishes should not be taken
from the decp; instruments for the profit of a state should not
X 3 ¢ Tao in its regular course
s noxhin (forthesakc of doing 0. and so thete s norhing
which it does not do. 2. If princes and kings were able o
maingain jt, all things would of themselves be transformed by
 this transformation became o me an object of de-
ould express the desire by the nameless simplici
city without a name Is free from all cxternal aim. Wi
no desire, at rest and still, Al things go right as of their will
PART'IL 38 1. Those who) posssed i highes degee the
auributes (of the Tao) did not {seck) to show them, and there-
e they possessed them (in fullest measure). (Those who)
possessed in a lower degree those artributes (sought how) not
o Tose chem, and cherefors they did nof posess hem Gt -
g messure). 2. (Those who) posssed in the highes, degree
ng (with a purpose), and had no

eed to do anything, (Those who) posicssed them in a lower
degree were (abways) doing, and had need to be so doing. 3.
(Tose who) possissed the ighe benculine wer (v
seeling) 1o corty It out, andhadl o oing b
hosewho) posccd te ighen rghousncs vere avys
ing) to carry it out, and had need to be so doing. 4. (Those
o posisl the i (e o) popricy e abiys
secking) to show it, and when men did not respond to it, they
ared the arm and marched up to them. hus it was that
when the Tao was los, its arributes appeared; when its acri-
Butes were los, benevolence appeared when benevolence was
los, Fghteousnicss appeareds apd when rightcousness was lost
the prepricties appeared. 6. Now propricty is the attcuated
form of leal-heartedness and good faAS\, and is also the com-
mencement of disorders swift apprehension is (oniy)  flower
of the Tao, and is the beginning of scupidity: 7. Thus it is that
the Great man abides by what is solid, and eschews what is
flimsy; dwells with the fruit and not with the flower. It is thus
that he puts away the one and makes choicé of the other, 39
1. The things which from of old have got the One (the Tao)
are— Heaven whicl it is bright and"pure; Earth rendered
thereby firm and sure; Spirits with powets by it supplied; Val-

model which to all they give. All these are the results of the
One (Tao). 2. If heaven were not thus pure, it soon would

creatires would pass away; Princes and kings, without that
moral sway, However grand and high, would all decay. 3. Thus
thar dignity finds its (firm) root in its (previous) mean
and what J lofey finds it stab

, i the lownss (trom
which it rises). Hence princes and kings call themselves Or-
phans, “Men of small virtue,"and as ‘Carriages without a
Rave. Ts not this an acknowledgment that in thair considering
chemselves mean they sce the foundation of thei dignity? So
it that n the enumeracion of the different parts of & carriage
We do 1ot come on wihat makes it answer the ends of & Ca-
Hiage. They do not wish to show themselves elegant-looking as
jade, but {prefer) to be coarse-looking as an (ordinary) stone.

0. 1. The' movement of the Tao By contrarics proceeds; Ant
OF Thos mighty deeds. 3. Al

weakness marks the course

a5 non-cxscent (and ot pamed).
1. Scholare of the highest class, when they hear about the
Tao, carmesly carty it 5t pracice. Scholars f the middle
class, when heard 2%0\.\ , seet it an
olars of the lowest class, when have
; laugh greadly at i, IF it were not (thus) laughed
at e would noc be e to be e Tao. 2. Therefgre he sentéice-
ave thus expresse Ives:-- a0, when
brightest seen, seems hgh to lack; Wh progress in it makes,
seems drawing back; Its even way is like a rugged track. Its
Righest virtuc from the vale doth riss Its greatest beauty scems
toroffend the cyes; And he has most whose ot the Ieask sup-
plics. Its Armesy virtac sectns but poor and low; It solid trurh
£cems change to undergos It largést square doth et no corner
show A vessel great, it is the slowest made; Loud is its sound,
but never word it 4aid: A semblance great, the shadow of 4
le.” Tao len, and has no name; but it is the Tao
i sl a imparin (ol chings whasthey necd) and
aling hem compitie. 45 1. The 4 prodiced Ons One
produced Two; Two produced Three; ‘Three produced All
things. All things leave behind them the Obscurity (out of
which they have come), and go forward to embrace the
rghines, o vhich hey e cmerge. e hey e
harmonised by the Breath of Vacancy. at men dislike is
to be orphans, to have lite virtue, ¢ be as carriages withoat
naves; and yet these are the designations which kings and
princes use For themsehves. S0 i & tpat some things S -
Fichsed by being diminishd. and orbers ae dimisished by
-2 . at other men (thus) teach, [ also teach.
“The violent and strong do not die their natural death. T will
make this the bassof my teaching. 43. 1. The softet thing in
the orld dashes againy and ciercomes the hardests dhat
which ha he (ubaatial) cxisence entess where theee s 56
Crevice. Tknow hereby what advantage belongs to doing noth.
ing (oih 3 purpose). 2. There are o in the rorld whe attain
w0 e teachbng it words,and dhe advantage asing from
non-action. 4§ 1. Or fame or life, Which do you hold more
dear? Or life or wealth, To which would you adhere? Keep life
and lose those other things: Keep them an lose your e
which brings Sorrow and pain mare near? 2. Thus we may sec,
0 cleaves to fame Rejects what i more great; Who loves
Jarge stores Gives up the ficher state. 3. Who s content Needs
fear no sl
danger frec Long
achiévements poor Shallfind his vigour long; endure. OF gicat-
est fulness, deemed a void, Exhaustion ncer shall stem the
tide. Do thou what's suaighe stll crooked deems Thy greatest
arc il stupid seem, And loquence & sammering suca. 2
Constant action overcomes colds being stll overcomes heat.
Purity and stillness give the correct law to all under heaven.
4 en the Tao prevails in the world, they send back
r swift horses to (draw) the dung-carts. When the Tao is
istegarded in the world, the war-hrses breed in the border
fande, 2. There is no guilt greater than to sanction ambition;
10 calamity greater tha to-be discontented with one’s lot; no
il reaterhan the wish t be getting. Therefor she sufl
ency of contcatment is an enduting nd unchanging sul
ciensf' 47. 1. Withou n% outside his door, un
Stands (ol tha akes plact) wndle the sky: without looking out
i windows ont sccs the Too of Hosyen: The ther hat

one gocs out mself), che less he knows. clore
the sags gor thei knowledge without aavelling: gave heic
(right). names co_things without scein om-

] ace
plEhet the ends without any purpose of doing 0. 481 Fe
levores himsclf 1o, lcarning loecks) from Aay to day to
increase_(his knowledge); he who devotes hxmstl!m the Tao
(secks) from day to day to diminish (his doing). 2. He dimin-
ishes it and again diminishes t,cll he arrives & doing nothing
(o0 purpose). Having artiveel 3¢ this polnt of non-ackion, thers
is nothing which he ﬁoe& not do. 3. He who gets as his own all
under heaven does so by giving himself no trouble (with that
end) T onc ke ouble il i end e o Gl to
getting as his own all under heaven. he sage has no
invariable mind of his own; he makes the mind of the people
his mind. 2. To those who are good (to m:f, Tam good; anc
those who e not gaod (10 me), 1 am loo goods-and thus
Gl get to be good."To those who are sincere with me), I am
sincere; and to those who are not sincere (with me), I am also
sincerc=and ths ) et t be sincre. 3 The suge b i he
orld g appearance of ladecison, i lecps L mind in 3
State of indiference to all. The peopie all kecp their eyes and
ears directed to him, and he deals with them alf.\s his children.
50. fen come forth and live; they enter (again) and die. 2.
O every ten three are ministgts of e (fo themeehves: and
threr ara ministets of death. 3. There are alsa three n evesy ten
im i 10 Live, but whose movements tend to the land
(or place) of death. And for what reason? Because of their ex-
o endeavours o perperuate e 4. But | have heard chac
is skilful in managing the lfe cntrusted to him for a
time travels on the land without having to shun rhinoceros or
tiger, and enters a host without having to avoid buff coat or
S weapon. The hinoceros finds o place in.him inco
Rrust its horn, nat the tiger 2 place in which to £x
its claws, nor the weapon a place to adriit it point. And for
‘what reason? Because there is in him no place of death. 51. 1.
Al things are produced by the Tao, and hourished by is ouc-
flowing pperaion. They toceive their forms accoming to the

nature-of each, and are completed according to the Zircum.
stances of their condition. Therefore all things without excey
tion honour the Tao, and exalt its outfowing operation. b
This honousing of the Tan and exalting of its Gpetatiol
the result of any ordination, but always a spontancous tribute.
3. Thus itis that the Tao produces (all things), nourishes them,
Brings them o cheir Al growth, nurses them, completes
them, matures them, maintains them, and overspreads th
4Tt produces them and makes no claim to the possession of
dhemt it carties them through their processes and does not
b & and

operation. 52. 1. (The Tro) which originated all under the sky
%0 be considered 3 the mother of th

mother is found, we know what her children should be. When
one knows that he is his mother’ child, and proceeds to guard
(the qualities of) the mother that belong to him, to the end of

his life he will be free from all peril. 3. Let him keep his mouth
closed: and shut up the portal of his nosrf). an al his ife
he will pt from laborious cxertion. Let him kecp his

mouth open, and (spend his breath in the promorion af his
affairs, and all his life there will be no safety for him. 4. The
percpon o whaci smal s (the e f) e sighedness
e of what 1 sof 3 teplr 18 (ohe et o

Strength. 5. Who uses well his ligh, Reverting to its (source
s0) bright, Will from his body ward all blight, And hides the
inchaging fom mens sight. 55. . | were suddenly (@ be-
e ki, and (put ingo & position to) conduct ( Fovern
mend) according o the Great Tro, what | should e most
afraid of would E: a boastful display. 2. The great Tao (or way)
{5 very leveland sasy pur people ove the Ey-ways, 3 Thir
ings) ohall be well kept, but their ficlds

cultvated, and their granaries very empty. They
Shall wear clegant and ofmamented 10bcs,carry a sharp sword
rther gl pamper e i caing i driniog, and
ve @ operabudance o
€9 may b called robbers anel boawers. This is contiary o the
Tho strely! 54. 1. What (Taod) skilful planter plants Can
never be uprorts Wha s skiful arm enfold. From him can

‘ood where ! prevals I thriving will
abound; And when 'tis seen throughout the state, (5005 for-
fune will be found. Employ it the kingdom o'cs, And men
thrive all around. 3. In (r\is ‘way the effect will be seen in the
feron, by thebvervadon of e ccs n the i
the neighbourhood; in the state; and in the kingdom. 4. How
do I know that this effect
By this (method of observacion). 35. 2
aBundantly the attributes (of the Tao) s like an infant. Poison-
‘s st will ot sting hir crce beasts will not scia¢ hirmy
s of prey will not seike him. 2. (The infants) bones are

weak and it sinews soft, but et Ifs grasp is rm. It knows not
Vet the union of male and fomale, and.yet is virle member
exciteds--showing. the pertoetion of its physical e

seni fong It will cry without its throat becomi
hoarse: -showing the harmony (in icution). 3. To h
by “horn, s Farmny & Ko The e of) th un:
Ranging (Tao) is shovwn, And in the knovwledge wisdom inds
its throne. All life-increasing arts to evil turn; Where the mind
‘makes the vital breath to burn, (False) is the strength, (and o'er
¢ we should mourn,) 4. When things have become strong,

who knows (the Tao) does not (care to) speak (about it); he
who is (ever ready o) speak about it does not know it. 2. He
(who knows it) will keep his mouth shut and close the portals
(of his nostrils). He will blunt his sharp points and unravel the
complications of things; he will auemper his brightness, and
bring himslf inco sgreement with the obscuriy (of others):
Thisis called ‘the Mysterious Agreement.’ 3. (Such

innot be treated familiarly or distantlys he is beyond all con-
sideration of profit or injury; of nobility or meanness:—he is
the noblest man under heaven. 57. 1. A state may be ruled by
(measures of) correction; weapons of war may be used with
crafty dexterity; (but) the kingdom is made ones own (only)

y freedom from action and purpose. 2. How do I know that
it is so? By these factsi-In the kingdom the multiplication of
P

the poverty of the people:the
re implements to add to their proft that the peopl have,
the greater disorder s there in the ate and clan; the more acts
of chaty dexterity hat men posses,the more do strange con-
rvancessppcarsthe more fiply thre b of i, he

hicyes and tobbets these are. 3. Therefore a sage has

rmed of themselves:
cople will of themselves become correc.
trouble about it, and the people wil of themselves become
sich; I will manifest no ambition, and the people will of them-
selves araain to the primitive simplicity.” 58. 1. The govern-
ment that seems the most umwise, Oft goodness to the people
best supplics; That which is meddling, touching everything,
Will work but ill, and disappointment bring. Miscryl—happi-

ess is 10 be found by its side! Happiness'~misery lurks be-

sai
cransf
the.

Shall we then dispense with correction? The (method of) cor-
tection shall by a trn become distortion, and the good in it
hall by e evil. The delusion of the peaple (on this
point) has indeed subsisted for a long time. crefore the

i ire which cuts no one (with its angles); (like)

2 <o b h ). He i
scraightforward, butallows il heepss e brigh, bu
does ot dazzle. 59. 1. For regulating the human (in our con-
stitution) and rendering the (proper) scrvice to the heavenly,
like moderaion. 2. It is only by this modera-

tion that there is effected an early return {0’ mans normal
state). That carly return is what I call the repeated accumula-
tion of the iby (of the Tao). With that ted -
lation of those artributes, there comes the subjugation (of ev-
ery obstacle to such return). Of this subjugation we know not
what shall be the limit; and when one knows not whar the
Timit shall be, he may be the ruler of a statc. 3. He who pos-
of the state may continue long. His case is

fike that (of the plant) of which we say that its roots are deep
lower stalks firm:—this is the way o secure that its
enduring lfe shall long be scen. 60. 1. Governing a great state
is like cooking small fish. 2. Let the kingdom be governed ac-
cording o the Tao, and the manes of the departed will not
anifest their spiritual energy. Itis no that those manes have
not that spiritual energy, but it will not be employed to hurt
men. Itis not that it could not hure men, but ncither docs the
ruling sage hurc them. 3. When these two do not injuriously
affectcach o, theif good fnfluences converge in e virtue
(of the Tao). 61. 1. What makes a great state isits being (like)
alow-lying, dovn-fow m);-it becomes the centre to
which tend (allthe small states) under heaven. 2. (To illustrate
from) the case of all females:——the female always overcomes the

what it desires, but the gre:
1. Tao has of al things the most honoured place. No treasures
ive good men so rich a grace; Bad men it guards, and doth
fheicl effae. 2, (1) admirable words can purchase honours
(its) admirable deeds can raise their performer above others.
are not abandone
Thercfore when the sovercign occupies his place as the Son of
Heaven, and he has appointed his three ducal ministers,
rince) were to send in a round symbol-of-rank
Jarge enough to fll both the hands, and that as the precursor
of the team of horses (in the court-yard), such an offerin
would nocbeequal o a lseon of ehis T, which one might
present on his knees s it that the ancients prized
this Tao so much? Was i not because it could be got by seck-
ing for it, and the guilty could escape (from the stain of their
gl by Thisthe resson why all under heaven conider i
i

mpense injury with kindness. 3. (The master of i) an-
ticipates things that are difficult while they are casy, and docs
things that would become great while they arc small. All dit-
fieult things in the world are sure to arise ffom a previous state
hich they e casy, and all geat things rom one in which

chifgs. 3. He who lightly promises is sure o keep but lrde
faithy he who i contiguall thinking things ey i frs  fnd
chem difficul Therefore the sage sees difheuly v in whac
s any difficultics. 64. 1. That which
Tsat rest s caslly kept hold of, before 2 thing has given indi
tions of its presence, it is casy to take meastres against it; that
which is britcle is easily broken; that which is very small is
casily dispersed. Action should be taken before a thing
made its appearance; order should be secured before disorder
egun. 3. The trec which s che arm grew from the @
est sprout; the tower of nine storeys fose from  (small) he
oF caveh the journey of a thousand i commenced with a sin
Step. 3. He who aces (with an ukcerior purpose) does harm; he
who takes hold of a thing (in the same way) loses his hold. The:
Sage dogs not act so), i therefore docs Ao harm: he does nox
lay hold (so), and therefore does not lose his bold. (But) peo-
ple in their conduct of affairs are constandy ruining them

when xhc,(‘me on the eve of success. If they were careful at the
ends s ey Should bl a che beginning, hey would n o
uin the esires what {other men) do

e e
ot desire, and does not prize things difheult to ge; he earne
‘what (other men) do not learn, and turns back to what the
mlude o mn e s by s e Pl b v
evelopment of all thinge. and dpes S act (i
ulterior purpose of his own). 65. 1. The ancients who showed
their skil Ty practising the Tao did so, not to enlighten the
peopl. but rdher o fake them simple and gnorast. 2. The
il in governing the. people ariscs frofa theif having
much khowledge. He who (tes to) govern a stace by his wi
i 1 it; while he who does not (try to) do so is
a blesing, 3: He whe, know these cwo things Ands in them
also his model and rule. Ability to know this model and rule
‘anstirutes what we call the mysterious excellence (of a gover-
and far-reaching s such mysterious excelience,
Showing indee ts possssor s pposie o ochers, but leading
5 2 great conformity to b, 66, 1. That wherchy the
rivers and seas are able to receive the homage and tribute of all
the valley streams, is their skill in being lower than itis
thus that they are the kings of them all. So it s that the sage
{ruler), wishing : s himself by his words
below them, and, wishing to be before them, places his person
behind them. 2. In this way though he has his place above
chem, men do nor fecL his weight, nor though he as s place
befare them, do they feel it arcinjuty o thesn, 3. Therchare o
in the world delight to cxalt him and do not weary of hi
Because he does not strive, no one finds it possible to strive
with i 67. 1. All he world says hat, whilt my Tao i great,
it yet appears to be inferior (to other systems of teaching).
Now it is just its greatness that makes it scem to be inferior. If
ic were like any other (syscem), for Tong would its smaliness
have been known! 2, But | have thice precious chings which
prize and hold fast. The first tleness; the second is econ-
Simy: and the dhird i shrinking {rom taking precedence of
others. 3. With that gentleness ['can be bold; with that econ-
omy T can be libera shrinking from. taking precedence of
others, I can become a vessel of the highest ﬁunnur
days they give up gentlencss and are all for being boid; ceono-
my, and ate al fof being liberal; che hindmost place, and seek
Ol 1o be foremosti-(of a which the end 1) deach, 4. Gen-
Heres s ute t by vicrorious even in battic, and firnly t
ven will save ifs possessor, by his
lim. 68. He who in (Tao’s) wars
o marcal port, He who ghts with most
od will To rage makes i fesort. He who vanquishes yet st
s apart; He whose hests men most fulfil Yet
plies his art. Thus we say, ‘He ne'er contends, And
i ‘Mentswills he bends, That
they with him unite.’ Thus we say, ‘Like Heaven's his ends, No
sage of old more bright.” 69. 1. /{ ‘master of the art of war has
said, ‘T do nor dare to be the l\os((ﬁ(o commence the war); [
pre 0 b the g o the dfene 1o o e
shalling the ranks where there are no ranks; baring the arms
{to fighy) where there are no arms to bare; grasping the weapon
€ het S o eapon 10 gy advaing g he
iy where thors Iy e sty 3, There 1 0 cABATIN, Bratet
than lightly engaging in war. To do that Js nea loding (the
gentlencss) which is 5o precious. Thus it s that when opposin
Sicapons are (actually) erossd. he who deplores (che sttatio
conquers. 70. 1. My words are very casy to know, and very
casy to practise; but there is no one in the world who is able to
know ahd able fo practise them, 2. There is an originating and
all-comprehending (principle) in my words. and an authorica
i s (which | enforce. Tt i because they
rese, the n do not know me. 3. They who know
me are few, and | am on that account (the more) o be prized.
e thus chathe sage wears (2 poor garb of) s cloth whils
he carries his (signet of) jade in his bosom. o Know an,
in) we d nat knw is the highest (attainment); not o
know (and yet (hinl?l we do know is a disease. 2. It is simply
by being pained a (th thought of) having tis disease hat we
e Tve ag t the disease. He knows
the pain that would be inseparable from it, and therefore he
does not have it, 72. 1, When the people do not fear what they
Qught to fear, chat which is thelr glear dread wil come o
them not thoughilesdly indulge themaelves i
their ordinary life; let them not act as if weary of what that life
depends on. 3. It is by avoiding such indulgence that such
e ocs os ‘e . Theclore (h e kngws (hse
rhmﬁs) of himself, but does not parade (his knnwlcdﬁ:); loves,
but Bocs not (tppear to set 2) valuc on, himself And thus he
puts the latter alternative away and makes choice of the for.
Faer. 75, 1. He whoge baldness appears in his Garing (10 do
i & death; he wheke bold.

ness appears in his not daring (to do so) lives on, OF these two
cases the one appears to be advantageous, and the ocher to be
injurious. But When Heaven's anger smites a man, Who the
cause shall truly scan? On chis account the sage fecls a diff-
culty (as to what to do in the former case). 2. I s the way of
Heaven not to strive, and yer it skilfully overcomes; not to
speak, and ye it s skilful in obtaining a reply; does not call,
and yet men come to it of themselves. Tts demonstrations arc.
quiet,and et o plansae sklfland fecive, The meshesof
d Feavedare larges ar aparc, but lecing nothing es-
cape, 74. 1. The people do noufar deatl: to what purpose s
it to (try 10) frighten them with death? If the people were al-
ways in awe of death, and I could abways seize those who do
yrong, and puc them't deadh,who would dare o do wrong?
2. There is always One who presides over the inflction death.

0 inflict death'in the room of him who so pre-
sides over it may be descril as hewing wood instead of a
great carpenter. g:ldom is it that he who undertakes the hew-
fag. instead of the great carpenter, does not cut his own hands!
731" The people suffer from Famine because of the multitude
of taxes consumed by their superiors. It is through this
they suffer famine. 2. The people ar diffcult to govern be-
Gatise ofthe (excesive) agency of their superiors (in governing
Shem): It ls through thic 4 ol to goven.
The people make light of the gréatness of
their labours in seeking for the means of living, It is this which
hink light of dying, ‘Thus ic is that to leave the
ltogedher out o view s betes than 10,3 8

death, firm and strong. (So with) all things. Trees an

plants, in their carly growth, are sofe and britcl; af their death,
ry and withered. 2. Thus i i that fitmness and strength are
the concomitants of death; softness and weakness, the con-
comitants of life. 3. Hence he who (relies on) the strength of

a is strong will fill

the out-siretched arme. (and  thereby invites the fller) 4
“Therefore the place of what is firm and strong is below, and
that of what is soft and weak is above, 77, 1. May not the Way
(or Tao) of Heaven be compared to the (method of) bending
a bow? The (part of the bow) which was high 1 brought low:
and what was low is raised up. (So Heaven) inishes where
there is superabundance, and supplements where there is def-
e Way of Heaven to diminish superabun-

dance, and to supplement deficiency: It s not 5o with he way
‘Takés away from those who have not enough to

is own superabundance. 3. Who can take his own
superabundance and therewith serve all under heaven? Only
Rehwho is in possesion of the Tao! 4. Therefore the (ruling
cts without claiming the results as his; he achicves his

merit and does not rest (arfogantly) in it-he does not wish to
display his superiority; 78. I. There is nothing in the world
e Soft and wieak chan waier, and ye o aacng chins
pothing dhar ¢ =8

dence of it;--for there is nothing (so tﬂ'egma[) for which it can
ne in 5\6 world knows that the soft

paradoical. 79. en a reconciliation i cffeced (beaween
two parties) after a great animosity, there is sure to be  grudge
remaining (in the mind of the one who was wrong). And how
can this be benefical (co the othen? 2. Therefose o g
2gainst this), the sage keeps the lch-hand portion of the recorl
oF the engagemene_and does not insist o the (speedy) fulh-
ment of it by the other party. (So), he who has the attributes
{of the Tao) Tegards (onfy) che concitions of he engagement.
wwhile he who Fas not thise artibutes regards only the condi-
tions favourable to himself. 3. In the Way of Heaven, there is
o partfiey o loves ¢ s on the id o he good man
56,5 T Nl s wich a smal population: T wo
it, that, though there were individuals with the abilities of ten
hundred men, there shoul no employment of them; I
would make the peopie; while looking on déath as a grievous
thing vet not emort clewhere (o agord 10. 2. Thosgh
had Boats and cartiages, they should have 16 occasionto te
in them; though they had by coats and sharp weapons, they
Tave s occasion to dory o use them. 5, 1 would make
the people return (o the use of Knotted cords (instead of the
written characters). 4. They should think their (coarse) food
Sweet, their (plain), clothes beautifuls their (poos) dwcllings
Trces of est . thelr common (simple) wae sorces of 65
Joyment. 5. Thete shotld be a neighbouring state within sght
and the voices of the fowls and doy shmﬁ
Sway from It to us, bise T would make the people to old age,
ven to death, not have any ntercourse wich e 81. 1. Sincere
Words are not fines e words are not incere. Those who are
skilled (in the Tao) do not dispute (about it); utatious
are not skilled in it. Those who know (the Tﬂo&:rt not exten-
sively learned; the extensively learned do not e
oes not accumtate (for himself). The more that he ex-
Do for others, the more docs he po s own: the

ore that he gives to others, the  have himsclf. 3.
With all the sharpness of the Why of Hleaven, it injares ot
with all the doing in the way of the sage he docs not strive,



